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it is not not-true, i.e. it is true. So the Buddhism gives a
negative definition of truth as what is not false (avisam-
vadakam) and concludes that falsity is intrinsic and truth
extrinsic to knowledge.10

The Buddhistic theory coincides partly with the Nyaya
in respect of extrinsic nature of truth. But, even here,
there is a fundamental difference between the Nyaya and
the Buddhistic theory of extrinsic validity. We may com-
pare here the pravrttisamvada of the Naiyayika with the
arthakriyakan'tva of the Buddhism. For the Buddhism that
knowledge is valid, which is conducive to fruitful activity.
But/ the Naiyayika maintains that truth consists in corres-
pondence (samvadftva) and satisfaction, i e objective veri-
fication and subjective utility. "Correspondence to Reality"
as Prof. R 0. Ranade puts it, "is a constitutive charactenof
truth, while satisfaction comes in only when it is to be
tested". Correspondence is thus the ratio essendi of truth
while utility is only ratio cognoscendi. Truth may exist
even if it is not put to practical use. Practicality is just a
means of subsequent verification. Moreover, whenever a
person has the knowledge of practical efficiency during his
waking state he finds that there is perfect correspondence
of his knowledge with its object. As he has previous expe-
rience of discord between such as experience and its object,
the doubt does not arise in his mind. And when there is no
doubt, there is no need of ascertaining of the truth of the
concerned judgment  It is perhaps the Jaina thinker Aka-
hnka who holds that the truth of the knowledge of an object,
which has been repeatedly congised is self-evident and that
the truth of a judgment which is not repeatedly cognised is
extrinsically determined. But, Jayanta takes pity on him
saying that this proud fellow does not mean what he says-
Actually repetition gives us an opportunity to ascertain our
experience So, the truth of such repeated observations
also is determined by the successful movement. It is not in
any way self-evident Jayanta further states that verifica-
tion is not an endless process because the knowledge of
successful activity does not stand in need of further
verification. All knowledge is a means to some practical